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Sinhalese language (one of the national languages spoken in Sri Lanka) and culture have a long and continuous
history, ingrained traditions, and highly differentiated social norms. The Sinhalese Buddhist community of Sri Lanka
is broadly categorized into two groups, secular/layman (grhast"s > gihi) and mendicant/clergy (provrajits > paevidi).
According to this situation, the Sinhalese language depicts very significant usages among Indo-Aryan languages.
Buddhism is the main factor for this differentiation. This paper mainly focused on the religious terms and their usages
in Sinhalese. These terms show the hierarchical structure of the common Sri Lankan society, especially among
layman and clergy. Some characteristic features which have been taken into account in this research paper are as
follows: (1) Layman and clergy usages of Sinhalese (Separate set of nouns and verbs which are used to represent the
clergy and secular in Sinhalese); (2) The hierarchical structure of usages of imperative forms in the context of
religious and secular (superior, equal, and inferior); (3) Formal—Power base vs. Informal—Solidarity relationship;
(4) Usage of different morphemes with the same meaning (semantically same usages are identified here with the
different morphemes). As a result of the usages of religious and secular forms in Sinhalese the different morphological
realizations with similar semantic values can be identified. The collection of relevant data from modern Sinhalese

usages and text books and the analysis of them are used as the research methodology of this paper.
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Introduction

When it comes to the Sinhalese language, it should be accepted that it has a history spanning over 25
centuries. With the evolution of Sinhalese, more advanced and complex features of the language became apparent
in the later periods. As such, it is justifiable to identify religious language as an advanced aspect. Looking at the
origins of this religious practice, it can be traced back to at least the latter part of the Anurad"spurs period.
Although the language did not have a large number of secular forms in its early stages, it is possible to observe
how it developed in later times. The development of these religious practices also took place spontaneously with
the gradual growth of the tradition of religious culture in the Sri Lankan literary history.

Sinhalese language and culture have a long and continuous history, deep rooted traditions, and highly
differentiated social norms. Sri Lankan society is broadly divided into two groups, secular/layman (Sin. gihi <
Skt. grhast"s) and mendicant/clergy (Sin. pavidi < Skt. pravrajita). According to this situation the Sinhalese
language shows very significant usages among Indo-Aryan languages. The Buddhism is the main factor for this
differentiation. Some of the differences are reflected in the language in its address forms, commands, and requests.
This paper is mainly based on the religious terms, imperative forms (Alwis, 1852, p. 60; Palmer, 1986, p. 109;
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Pandharipande, 1997, p. 60; Munidasa, 1999, p. 49; Dhongde & Wali, 2009, p. 98; Meegaskumbura, 1990, p.
156), and their usages. Here the sociolinguistic background is also included to get a clear picture of the topic.
Some characteristic features which have been taken into consideration are as follows:

1.1 Historical realizations of secular and clergy forms in classical Sinhalese

1.2 Secular and clergy usages of present Sinhalese

1.3 Hierarchical structure of usages of imperative forms (superior, equal, and inferior)

1.4 Formal—Power base vs. Informal—Solidarity relationship

1.5 Usage of different morphemes with the same meaning (semantically same usages are identified here
with the different morphemes).

Historical Realizations of Secular and Clergy Forms in Classical Sinhalese

During the eras of Anurad"spura, Polonnaruve, Dambadeniys, and Kurunggala the Buddhist devotional
proses began to spread as a challenge to Hinduism. As a result, the books such as Amavatura, Butsarana,
Dahamsarana, saijgasarana, Pijavaliya, Sadd"armaratnavaliys, and Jataka Pota were created. (These books were
written in Middle Sinhalese Era-8th A.D. to 13th A.D.) According to these texts secular and mendicant or clergy
forms are interchangeable. These two types of patterns were commonly found in Amavatura. Some instances are
brought out from that text.

Table 1
The Verbs of Same Meaning With Secular and Clergy Nouns
Same verbs with secular & clergy nouns Special verbs with clergy nouns
1A “buduhu...vanhu” (Ganaloka, 1959, p. 236) la “buduhu...vadiyo” (p. 234)
(Buddha-NOM.HON.PL., enter-111.PT.PL.) (Buddha-NOM.HON.PL., go/come-I11.PT.PL.)
1B “buduhu...pilipanha” (p. 133) 1b “buduhu...vadiyahs” (p. 233)
(Buddha-NOM.HON.PL., enter-111.PT.PL.) (Buddha-NOM.HON.PL., go/come-I11.PT.PL.)
1C “buduhu...eviduti” (p. 234) lc “buduhu...vaditi” (p. 230)
(Buddha-NOM.HON.PL., go-111.PR.PL.) (Buddha-NOM.HON.PL., go-I11.PR.PL.)
1D “mahans, e mangato no ya” (p. 133)
(Monk-NOM.SG., don’t go that road.)
1E “mahatershu...giyshae” (p. 233)
(Great monk-NOM.HON.PL., go/come-111.PT.PL.)
1F “rajo giye” (p. 139) (king go-I11.PT.SG.)
2A “buduhu...vusuha” (p. 243) 2a “buduhu... vedaesitiyaho” (p. 243)
(Buddha-NOM.HON.PL., live-IlI.PT.PL.) (Buddha-NOM.HON.PL., sit-111.PT.PL.)
2B “kumara visi” (p. 84) 2b “buduhu... veedee-hunhu” (p. 45)
(Prince-NOM.SG., live-111.PT.SG.) (Buddha-NOM.HON.PL., sit-111.PT.PL.)
3A “muhu malsha” (p. 58) 3a “buduhu...piriniviyo” (p. 201)
(This one-NOM.HON.PL., die-Ill.PT.PL.) (Buddha- NOM.HON.PL., die-111.PT.PL.)
4A “apgulmal mahaters kiyee” (p. 134) 4a “buduhu...vadalo” (p. 134)
(Angulimalo great monk say-I11.PT.SG.) (Buddha-NOM.HON.PL., say-111.PT.PL.)
4B “mahatershu...kiha” (p. 139) 4b “buduhu vadalsha” (p. 292)
(Great monk-NOM.HON.PL., say-111.PT.PL.) (Buddha- NOM.HON.PL., say-I1.PT.PL.)
4C “safjgohu...kihu” (pp. 236-237)
(Monk-NOM.HON.PL., say-I11.PT.PL.)
4D “rajo k1 (p. 134) (king say-111.PT.SG.)
4E “soro Kiyeg” (p. 134) (Thief say-111.PT.SG.)
5A “sunakk"attoya.. k&yi” (pp. 176-177) 5a “buduhu vaelaenduhu” (p. 42)
(Sunakkhatta eat-111.PT.SG.) (Buddha- NOM.HON.PL., eat-I11.PT.PL.)
5B “he... anubMave kolo maenaevae” (p. 241) 5b “madu...valondayi” (p. 46)
(He eat-III.PT.SG.) (...Please eat.) (My daughter eat-111.PR.SG.)
5¢ “me...valondo kereyi” (p. 57)

(He eat-111.PR.SG.)
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The usages such as “buduhu...vanhu, ...pilipanhs, ...eviduti, mahans...ya, mahaterohu giyohae” and “rajo
giye” are found in the Amavatura and the nouns of superior category and the verbs of inferior category are used
together. But “buduhu...vadiyo’ veediyaho and “vaditi” are found only in the superior category. These nouns as
well as verbs are listed under the superior category. The other examples mentioned in the above table can be
described in this manner.

Secular and Clergy Usages of Present Sinhalese

Some Sinhalese nouns as well as verbs are completely different phonologically and morphologically, but
are semantically similar to secular and clergy categories. These two types of forms are realized in the usages of
Buddhist monks and common people. But these morphemes are not overlapping in the Sinhalese language.

The nature of the languages is the use of a common form in communication. But in Sinhalese it takes on a
slightly different manner. There are some differences between the Sinhalese language used by the clergy as well
as by the laity. They all are not completely different, but some of the nouns and verbs are completely different.
To have an understanding of such terms one must have a good understanding of the Sinhalese language.

This difference can be clearly manifested by looking at the verbs used in Sinhalese. The following is an
analytical commentary on those verbs.

List of verbs.

Table 2
Verbs for Secular and Clergy
Secular term Religious term
1A kayi/
ig E‘;;'i’/havg korayi “eat valoiidayi “eat/drink”
1.D panays korayi “drink”
2.A yayi/ .
2.B gaman korayi “go” vadiyi /~ “qo/ »
2.C eyi “come” s&pat vey1 “go/come
3.A vadi veyi/
3.B indo ganiyi “sit” veedo indiyi “sit /stand”
3.C Sito ganiyi “stand”
4.A mareyi/
4B miys yayi/ pirinivan payi** “die” (for Buddha)
4.C kaluriys korayi/ apavat veyi** “die” (for monks)
4.D abhavaprapto veyi “die”
5.A i N dovayi/
5.B sodayi “wash dovenayas korayi* “wash”
6.A Kiyayi/ desayil
6.8 pavosayi/ adarayi “tell”
6.C prakafs korayi “tell” vadaray
7.A atugayi “sweep” amondiyi* “sweep”
8.A snanoaya korayi/ pan senohayi/
8.B nayi “have a bath” pan pahasu veyi “have a bath”
9.A nidayi “sleep” setopeyi** “sleep”
igg‘ gZEz ;Z;i E[:!]r?y” vadammayi “bring/carry”
11.A ovu/ ehemayi/
11.B ha“yes/O.K.” hondomayi “yes/O.K. ”

* The verbs “dovayi/dovonsys korayi” “wash”, “amondiyi” “sweep” are normally used for monks. But if the layperson performs

these tasks inside the monastery then occasionally these verbs are used with the nouns of inferior category.

** The verbs “pirinivan payi/apavat veyi” “pass away/die”, “vadiyi” “go/come”, and “satopeyi” “sleep” are normally used for

Buddha and monks. Sometimes these forms are used in the classical literature for noblemen such as kings.
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This difference can be clearly manifested by looking at the nouns used in Sinhalese. The following is an
analytical commentary on those nouns.
List of nouns.

Table 3

Nouns for Secular and Clergy

Secular term A

Religious term B

LA k&mo “food”

1B bat “rice” danays “any food”

1.C elavolu “curry”

2.A te “tea”

2.B kopi “coffee” gilanpaso “tea, coffee, milk etc. any beverage.
2.C kiri “milk” etc. beverages (any drink except water)

gg‘ Selﬁ‘ltctijﬁbgg’?lr asanays “chair, bed etc. any sitting/sleeping equipment”
4.A idalo “broom” (to sweep outside home) musnos “broom”

4.B kosso “broom” (to sweep inside home) (for both idala and kossa)

5.A vaturs “water” » "

5.B jaloyo “water” paen “water

6.A bulat vids “chew of betel” deehaet vido “chew of betel”

A biimidanayo/ adahonayo “cremation”

7.B panfukilays “funeral” adahanays

8.A gedora/ leegum geyo/

8.B nivosa/ avasa geyo/

8.C grhoys “home” sanghavasays “living place”

9.A ato/hastos “hand” J11 hasto “hand”

9.B paya/pado “leg/foot” J1i pado/siri pa““foot”

9.C kate/muve/muk®s “mouth” JiT mukhs “mouth”

9.D dato/dants “tooth” Ji1 danto “tooth” (These words are used only with Buddha)

The Hierarchical Structure of Imperative Forms (Superior, Equal, and Inferior)

Address forms can be identified as a part of Sinhalese which has a lot of linguistic diversities. It has been
observed that different nouns, as well as verbs, are used in addressing. When native speakers of Sinhalese command,
request or address someone they have to use separate forms for superior, equal, and inferior categories (Meegaskumbura,
1990, p. 165). The following is a detailed description of the nouns and verbs associated with each category.

Pronominal components.

Table 4

Pronominal Components for Clergy and Secular

Religious term

Secular term

Singular Plural Singular Plural

Superior 1.A oba vahanse oba vahanse(l1a) obstuma (M.) obatumala (M.)
2nd P. 1.B obstum (F.) obotumila (F.)
Equal 2.A tamunnanse tamunnanse(12) ohe oh¢la

2.B obo obola
2nd P. - o

2.C oya oyala

3.A unnanse unnansela tama tamala

3.B yusmota (M.)/ yusmotala (M.PL.)/

yusmoti (F.) yusmotila (F.PL.)

Inferior 3.C umbo umbsla
2nd P. 3.D numbo numbola

3.E tamuse tamusela

3.F ayise ayisela

3.G to (ML)/t1 (F.) topi
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Verbal components (paradigm of root bals “look™).

Table 5
Verbal Components for Clergy and Secular
Religious term Secular term
Singular Plural Singular Plural
balons sekva balons sekva - -
1A
. balanu- balonu- balonu- balanu-
Superior 1B . . . .
manaVvi manaVvi manaVvi manaVvi
2nd P.
1C baluvot- baluvot- baluvot- baluvot-
' hondayi hondayi hondayi hondayi
2 A balanna/ i balanna/ i
' balannoko balannoko
Equal 2B balangs/ i balante/ i
2nd P. ' balantoko balantoko
2C balands/ i balands/ i
' balandoko balandoko
3.A balonova balonovala
3.B _ balopan balapalla
Inferior ac  enove balonavala balohan balahalla
2nd P. 3.D luvanam balo balav
3.E balopiya balopiyav
3.F balapiya balapiyav

Formal—Power base vs. Informal—Solidarity Relationship

Linguistic differences can also be identified in the Sinhalese speaking community based on the closeness
and distance between them. One can observe the simplicity of the language based on their closeness to each other
and the mastery of the language based on the distance. The formal usage which is socially more acceptable
indicates some kind of distance between the speaker and addressee (Meegaskumbura, 1990, p. 171). But the
informal usage shows solidarity. An adequate commentary on this is given below.

Table 6
Nouns for Formal—Power base vs. Informal—Solidarity

Formal—Power base VS. Informal—Solidarity
budu rajanan vahanso + + budu hamuduruvong + +
“Buddha-king-HON.VVOC.” “Buddha-monk-VOC.”
svamin vahansa + + hamuduruveng + +
“monk-HON.VOC.” “monk-VOC.”

Hierarchical Usages of Different Morphemes With the Same Meaning

The same verb or noun cannot be applied in the same way to the Buddha, monks, kings, elders, and younger
ones when members of the Sinhalese speaking community address each other. The meaning of those words
remained the same, but in their use, the nature of the addressee, his social status, etc., must also be taken into
consideration. Therefore the Sinhalese speaker cannot use similar verbal or nominal forms to all the people who
are living in Sri Lankan society although those forms have the same meaning. It changes according to the social
status of the addressee as well as the speaker. Some verbal forms are illustrated below.

Use of verb with similar meaning but different morphemes. Variations in the verb of a language exist
only in its grammatical aspect and not in its social or religious aspect. However, it can be observed that many
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features of the Sinhalese verb are associated with the social status and religious traditions of the individual. There
are some verbal forms in Sinhalese which are treated as similar semantically and different morphologically. When
a Sinhalese speaker uses these verbs she or he has to select the relevant form according to the context. Let us
examine the following examples.

Death is a universal doctrine. With this concept, languages often use the same set of names and verbs.
According to the Sinhalese language, death is the same but the verbs used in it are different. The religious and
social status of the individual is unique here. The Sinhalese speaker has to apply the verbs of the Buddha’s death
in a way that is different from the usual verbs.

(1) budun vahansg pirinivan pans séko

budun

vahansé

pirinivan

pana

seka

Buddha

PL.HON.PTCLE.

die

show-PRES.PTCPL.

HON.PTCLE.

“The Buddha dies.” (superior)
It can be manifested that a different verb is used not only for the death of the Buddha but also for the death
of the monk.

(2) hamuduruvd apovat veti

-eti
I11.PRES.PL.

-0
PL.(HON)
“The monk dies.” (superior)
Even though “Buddha” and “hamuduruvo” “monk” are nouns from the superior category, the verbs
“pirinivan pans s€ka” “pass away” and “apovat veti” “die” are not interchangeable.
When a king or head of state who represents the standard section of society is dead, another verb is used.

hamuduru apavat

die

Vo
be

monk

(3) rajotuma svargasts veyi

rajotuma

svarga

-stho

Nl

-eyi

king

heaven

stay

be

I11.PRES.SG.

“The king dies.” (superior)
If it is a death involving a nobleman or other chief, it can be seen that a different kind of verb is used.
(4) probMivoraya ab"avaprapte veyi

probtavoroya |a -bhava
norbleman NEG.

“The nobleman dies.” (superior)
It can also be observed that the verbs used in the death of a head of state or an aristocrat of the country are

exchanged with each other. Therefore the terms “svargasths veyi” and “abhavaprapts veyi” are interchangeable.

-eyi
I11.PRES.SG.

-prapto
become

N

be

exist

(5) sora meaereyi

SOrd -a
thief DEF.
“The thief dies.” (inferior)
The verbs “svargasths veyi” “die” in (3) and “ab"avaprapts veyi” “die” in (4) mentioned above can be used
interchangeably in Sinhalese language, but these verbs are never used with “sora” “thief” in (5).
In Sinhala, the meaning of “go” is used in different forms of verbs with different people. Let’s look at
examples of how it works with the people involved in each sector.

mara

die

-eyi
I11.PRES.SG.
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(6) budun vahanss vadinos s€kva

budun vahansa vadina sek -va
Buddha VOC.HON.PTCLE. come/go HON.PTCLE. OPT.

“Dear Buddha, (please you) come/go.” (superior)

(7) svamin vahanss vadinu maenavi

svamin vahanso vadinu manavi
monk VOC.HON.PTCLE. come/go HON.PTCLE.
“Dear monk, (please you) come/go.” (Superior)

(8) rajotumoani sepat vonu maenavi

rajotuma -ni sepat vonu manavi
king VOC. come/go PRES.PTCPL. OPT.
“Dear king (please you) come/go.” (superior)

It is also evident that some of the applications such as “vadins sékva” in (6), “vadinu manavi” in (7), and
“seepat vonu maenavi” in (8) are interchangeable usages. But the terms “vadine sékva” and “vadino menovi” are
used only with the Buddha and monks in the present Sinhalese language. These are periphrastic usages of
imperatives and they represent the optative function in Sinhalese. In the opinion of some researchers, it refers to
terms based on politeness (Alwis, 1852, p. 60).

(9) mame yanna

mama -€ yo -annd

uncle VOC. go I1.PRES.SG.
“Uncle (you) go.” (equal)

(10) lamay®d pala

lama -0 palo
Boy VOC. go-11.PRES.SG.
“Bay (you) go.” (inferior)

Here the verbal forms “vadins sékva”, “vadinu menavi”, “sapat vonu meenavi”, “yanna”, and “pala” imply
the meaning of movement—come/go. The action is the same but the morphological entities are different. The
bare or uninflected form is used in the inferior category (Stevenson, 1854, p. 106; Geiger, 1938, p. 149;
Paranavitana, 1956, p. 142; Whitney, 1962, p. 213; Palmer, 1986, p. 108; Masica, 1991, p. 260; Pandharipande,
1997, p. 43) whereas the other forms are used with superior and equal categories.

Use of nouns with similar meanings but different morphemes. Some terms have a separate religious
connotation, not only in relation to verbs but also among the nouns we use. They have similar semantic values
with different morphological realizations. Then the Sinhalese speakers who use these expressions have to
choose the appropriate or relevant expression from the nouns. Such types of usages are illustrated with
examples below.

(1) hamuduruvo deehat vids valondoti
hamuduru -0 deeheet vida valonda -ti
monk PL.(HON.) betel bunch eat I11.PRES.PL.
“The monk eats chew of betel.” (superior)
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(2) minisa bulat vids kayi

minis -a bulat vido ka -yi
man DEF. betel bunch eat I11.PRES.SG.
“The man eats chew of betel.” (inferior)

These two terms “bulat vide” and “daehaet vido” are used in common and religious usages respectively to
describe the same thing. From this example, we can understand how they are used in Sinhalese.

(3) hamuduruvd danayas valondati

hamuduru -0 danosys valondo -ti

monk PL.(HON.) food-HON. eat I11.PRES.PL.
“The monk eats food.” (superior)

(4) kolla k&ms kayi

kolu -a k&mo ka -yi

boy DEF. food eat I11.PRES.SG.
“The boy eats food.” (inferior)

These two terms “k@&mo” and “danays” are used in secular and religious usages respectively to describe the
same item. From the given instances, it is evident that how they are used in Sinhalese.
(5) hamuduruvo gilanpass valondati

hamuduru -0 gilanpaso valonds -ti
monk PL.(HON.) tea/coffee-HON.  |drink I11.PRES.PL.
“The monk drinks tea/coffee.” (superior)

(6) goviya t&/kopi boyi

govi -a te/kopi bo -yi
farmer DEF. tea/coffee drink I11.PRES.SG.
“The farmer drinks tea/coffee.”

These two terms “t&/kopi” and “gilanpase” are used in secular and religious usages respectively to describe
the same item. From the above examples, we can understand how they are used in Sinhalese.

Here the noun “daehaet vida” in (1), “danays” in (3), and “gilanpasa” in (5) are used only with the Buddha
or monks and “bulat vida” in (2), “k&ms” in (4), and “té/kopi” in (6) are used only with layperson. They are not
interchangeable.

Conclusion

Knowledge of Sinhalese alone is not enough to communicate properly with the Sinhalese people, the one
who should have a proper and vivid understanding of the addressee’s religious traditions, the social status of the
individual, the certain responsibilities she or he bears in the society, the age group of the people and so on.
According to the above facts, one can examine the hierarchical structure of superior, equal, and inferior categories,
the layman and clergy usages, and formal—Power base vs. informal—solidarity relationship in Sinhalese. As a
result of the usages of religious and secular forms in Sinhalese the different morphological realizations with
similar semantic values can be identified. Actually it is more complex in Sinhalese language to play speaker-
addressee role, to express ideas and successful communication among speech communities.



THE RELIGIOUS INFLUENCE ON MORPHOLOGY OF SINHALESE LANGUAGE 245

References

Alwis, J. D. (1852). Sidath Sangarawa: A grammar of Singhalese language. Colombo: Govt. Printer.

Dhongde, R. V., & Wali, K. (2009). Marathi. Amsterdam: John Benjamins Publishing Company.

Ganaloka, K. (1959). Amavatura. Colombo: M. D. Gunasena Publishers.

Geiger, W. (1938). A grammar of Sinhalese language. Colombo: Royal Asiatic Society-Ceylon Branch.

Gunasekara, A. M. (1962). Comprehensive grammar of Sinhalese language. Colombo: Saman Press.

Gunawardana, W. F. (2015). Guttila Kawya Warnana. Colombo: S. Godage Publishers.

Kale, M. R. (2004). A higher Sanskrit grammar. Delhi: Oriental Book Centre.

Karunatilake, W. S. (1992). An introduction to Spoken Sinhala. Colombo: M. D. Gunasena & Company.

Masica, C. P. (1991). Indo Aryan languages. London: Cambridge University Press.

Meegaskumbura, P. B. (1990). A study of the imperative sentences in Spoken Sinhalese. The Sri Lanka Journal of the Humanities,
16, 156-73.

Munidasa, K. (1958). Vyakarana Vivaranaya. Colombo: M. D. Gunasena & Company.

Munidasa, K. (1999). Kriya Vivaranaya. Colombo: M. D. Gunasena & Company.

Palmer, F. R. (1986). Mood and modality. London: Oxford University Press.

Pandharipande, R. (1997). Marathi. London: Routledge.

Paranavitana, S. (1956). Sigiri Graffiti. London: Oxford University Press.

Paranavitana, S. (1963). Epigraphia Zeylanica (Vol. 5, Part 11). Ceylon: Government Press.

Whitney, W. D. (1962). Sanskrit grammar. Motilal Banarsidass: Delhi.



